• Bavid T» Brown 

5017 H* 25 Ave^ Apt C 
Phoenix AZ 85015 
May 19, 1980 

Vatchtover Bible and Tract Society of New Tork| Inc^ 
117 Adanis St, 
Brooklyn IIT 11201 

Bear Brothers, 

While dlscusBing the Bible with an individual recently the scholarly 
Integrity of the New World Translation was questioned* The point 
referred to is what is said on page 18 of The Xingdojn Interlinear 
Translation o f the Greek Scriptures : "All together, the appearances 
of the sacred Tetragrammaton in the 19 Hebrew versions to which we 
have had access total up to 307 distinct occurrences , These have 
thus restored the divine name to the inspired Christian Scriptures *•• 
(These 507 occurrences are listed, on pages 1148-1151 i^ the Appendix 
of the Kingdom Interlinear Translation , with the exception of 
Epheslans 6:8 and Colossians 3:13 which lack support from the 19 
Hebrew versions). This person said that he had checked some of these 
19 Hebrew versions at the New York. Public Library and the American 
Bible Society (as indicated on pages 29 and 30 of the Kin^doni Interlinear ) 
and found the te tragrammaton in at least 2 other places not listed in 
the Appendix that had reference to Jesus. The versions known as J-7 
and J-8 are said to contain the tetragrammaton at Hebrews 1:10* J-7f J--8> 
J-13i and J-14 are said to contain the tetragrammaton at 1 Peter 2s3f 
which according to Moulton and Cedents A Concordance to the Greek 
Testament (J<p*20) is a refemce to Psalm 34:8* I was able to obtain 
xerox copies of 3 of these versions from thie individual, which I am 
enclosing with this letter. He says that the New World Bible Trans- 
lation Committee covered up the fact of these occurrences in these 
Hebrew versions because they identify Jesus with Jehovah. Can you tell 
mo if these xerox copies are ^hat they purport to be? If they are, what 
explanation could I give for the reason the tetragrammaton is not 
footnoted ao appearing in these Hebrew versions in the Kingdom Inter * 
linear Translation ? I would really appreciate your help in this matter • 
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Thank you very much, • ' . 
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David T» Brown 
5017 N^ 23 Ave* Apt 5 
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Vatohtover Bible and Tract Society, Inc. 
117 Adams St. 

Brooklyn NT 11201 • 

Attentions EF:ESA 

Bear Sir, 

On July 28, 198O yoTi replied to a letter of mine dated May 19 f 1980. 
Hy letter propoimded some questions relative to the use of 19 different 
Hebrew versions in the footnotes of the Kingdom Interlinear Translation ^ 
(l am enclosing a copy of my first letter to you). Your reply was sent 
to the City Overseer of Phoenix, Arizona since as stated in your letter 
there was doubt I actually was one of Jehovah *s Witnesses and if I was 
an opposer X might photocopy your reply and use It in publications of 
opposers. At the time I wrote you I was one of Jehovah •s Witnesses , but 
on August 5, 1980 I wrote a letter to the local congregation voluntarily 
disassociating myself as a Witness. This was not as a result of your 
letter but because I feel the Watchtower Bible and Tract Society does 
not teach the truth of the Scriptures, especially on the sub;Ject of who 
Jesus Christ is. I would like to make some observations on your reply 
to my first letter. (I am also enclosing a copy of my resignation letter, 
with some scriptures and thoughts that show Christ is much more than the 
Vatchtower Society teaches Him to be). 

Tour letter mentions the statement on page 18 of the Kingdom Interlinear s 
••All together, the appearances of the sacred Tetragrammaton in the 19 
Hebrew versions to which we have had access total up to 307 distinct 
occurrences. These have thus restored the divine name to the inspired 
Christian Scriptures.** Then you went on to say to the City Overseers 
'•While the phrase *all together* would suggest that the tabulation 
would include all appearances of the Tetragrammaton in these nineteen 
versions consulted, we acknowledge that there are several occasions when 
these Hebrew scholars have put the Tetragrammaton into the Hebrew text 
of the Christian Greek Scriptures where the context shows that Jesus is 
meant. And, as he has indicated in his letter, there are a few instances 
where these scholars have put in the Tetragrammaton but actually the 
context does not allow for this.** I don't believe that I indicated in 
iny letter that the scholars put in the Tetragrammaton in some places 
where the context does not allow for this. However I do admit these 
scholars were not inspired in their translating and were capable of 
error. In any case, I feel this statement of yours is an admission 
that the Tetragrammaton does occur in J-7 and J-8 at Hebrews 1:10, and 
that it also appears in J-^Tt J-S, J-I3 and J-14 at 1 Peter 2:5. Vj 
concern when I wrote my first letter to you was whether or not there 
was a lack of scholarly integrity in the New World Translation. Prom 
what is stated in the Forward and the Appendix of the Kingdom Interlinear 
it appears the New World Bible Translation Committee endeavors to list 
all the appearances of the sacred Tetragrammaton in these 19 Hebrew 
versions, whether they are justified or not in appearing there. You 
did not reply to this part of my letter: 
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••Be says that the New World Bible Translation Committee corered up 
the fact of these occurrences In these Hebrew versions because they 
Identify Jesus with Jehovah^ ^ , What explanation could I give for the 
reason the tetra^ammaton is not footnoted as appearing in these 
Hebrew versions in the Kin^iom Interlinear Translation ?" 

If there was a lack of saholarly integrity in this matter (and I 
feel now that there was) that seriously questions the honesty of the 
Watchtower Society* The Watchtower Society claims to be the "faithful 
and discreet slave** of Matthew 24;45-47» Can such a faithful slave be 
dishonest in its scholarship? True, whoever the "slave" of Matthew 24i 
45-47 is, it is human and capable of error. But when it is questioned 
about an apparent dishonesty (and I feel my last letter was respectful 
in tone), and it evades the question and fails to give a forthright 
answer I think that casts further doubt on the claim to be the actual 
faithful and discreet slave of the Bible. 

Tou spent much time in your letter explaining why the New World 
Translation does not use the name "Jehovah" at Hebrews 1:10 and 1 Peter 
2s3« This was interesting to read, but it was not an answer to lay 
questions on the scholastic honesty of the New World Translation. 
However, I have done some research on your comments on this and I 
would like to share some thoughts with you. Tou state regarding the 
relationship of Psalm 34:8 and 1 Peter 2:3: **But we need not conclude 
that Peter here is quoting from the Hebrew Scriptures. He may be 
alluding to the principle discussed, using the word 'taste.* In one 
case Jehovah Is said to be good and in the other case Jesus is said to 
be kind." Tour final statement about this is; "So there is no quotation 
here," In reply I would like to point out that the apostle Peter, writing 
in the common Greek of his day, uses the same words here at 1 Peter 2:3 
that appear in the Greek Septuagint of Psalm 34:8. The word "kind" or 
"good" at Psalm 34; 8 in the lOCX is chrestos, and the same word chrestos 
is used by Peter at 1 Peter 2!3» Again I would like to iK>iut out that 
whether or not the name "Jehovah" should be used here, honesty should 
have compelled the Mew World Bible Translation Committee to footnote the 
appearance of the Tetragrammaton in J-7t J-8, J-13i J-14 and perhaps also 
to note its appearance in J«20. 

Regarding Hebrews 1:10 and Psalm 102t25-27 you state: "While the 
psalmist is obviously speaking about Jehovah Paul applied these words 
also to Jesus Christ." I agree with this. You add, in part: "Coming 
now to the translation of Hebrews 1:10, in comparing Paul's quotation of 
the substance of Psalm 102:25-2? with what actually appears in Psalm . 
102:25-27f you will note that the name of God does not appear, not even 
the terms •God* or *Lord.* Going back to verse 24f we sea the term 'God* 
and the name of God, * Jehovah,* in verse 22. In view of this, the Hew 
World Bible Committee did not feel justified in showing * Jehovah" instead 
of *Lord* at Hebrews 1:10." However, it appears that the writer of 
Hebrews is using a copy of the Septuagint in making the quotation from 
the Psalms^ This is reasonable since he was writing in Greek and his 
quotation might be checked by his Greek^s peaking readers from the version 
they could read. In the Septuagint of Psalm 102:25-27 the term "lord" 
does appear. Some of the word order is changed a little, but it is very 
close to what appears in the Greek text at Hebrews 1:10-12. Again I would 
like to point out that whether or not the name "Jehovah" should be used 
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here, honesty should have compelled the Nev World Bible Translation 
Committee to footnote the appearance of the Tetragraimnaton In J^7 and 

Why did the New World Bible Translation Committee cover up the 
fact of these appearances in these Hebrew versions? Was it because 
they identify Jesns with Jehovah? It is interesting to note some of 
the statements of the Watchtower Society as to whether the name 
"Jehovah** can be applied to Jesus Christ or not* 

In 1899 Charles Russell wrote the book At-one-ment Between God and 
Man, which was vol\ime 5 of the series Studies in the Scriptures ^ On 
pai^e 66 he made this statement (speaking of the different appellations 
of deity in the Old Testament): "These are facts, and our quotations 
from the Common Version Bible will substantiate them thoroughly; and 
thus will demonstrate the Scriptural propriety and consistency in 
referring to oux Lord Jesus Christ as God (elohim) and as Ad on (Master^ 
Lord) and as Adonai (my Lord), and yet never as Jehovah," In a foot- 
note on pages 63 and (^€> of this same book it was stated: "The 
appearance is that the Trinitarians who translated our Common Version 
Bible feared to render the name Jehovah as a proper name in every 
Instance t lest the people should realize the fact whi:ch theology 
denies - that the title Jehovah belongs only to the great "I AM," the 
Father, t .The Trinitarian translators probably preferred to use the 
word Lord instead of Jehovah, in order that Christians accustomed to 
use the word Lord as a title for our Savior, Jesus, might in reading^ 
the Old Testament think that he, and not the Father, Jehovah, is 
usually referred to," It is true that on page 47 Russell makes this 
exception (under the subheading "The name Jehovah applied only to the 
Father of Glory"): "Our present contention is that the name Jehovah 
does not properly apply to any one except the Heavenly Father, although 
it may be applied to his special messengers while t h e y are speaking 
or acting for him representatively in his name ♦"(Emphasis mine) 
However on page 52 he again states: "We are confident that the Scriptures 
do not authorize the use of the great name Jehovah as the appellative for 
any other being than our Heavenly Father: we are confident that they 
restrict its use and forbid its application to another*" 

J. P* Rutherford echoed this belief of Russell ♦ On page 106 of 
Rutherford •s book Reconciliation it says: "The names Jehovah, Almighty 
God, and Most High are never in the Scriptures applied to Jesus, the 
Son of God." 

Even as late as 1959 i^ tl^e book Jehovah's Vitnessea in the Divine 
Purpose this statement appears (along with a quotation from Zlon's 
Watch Tower, pages 2, 5 of the August 1882 issue): 

"In the issue of July, 1882, appeared the seven-page article entitled 
•Hear, Israel! Jehovah Our Cod Is One - Jehovah, • which artlicle disproved 
the 'trinity* doctrine or teaching of *one God in three i>erson3 ^ ' In 
August of 1882 the question was asked whether the name * Jehovah* is 
properly applied to the Father or to Chris t# The answer was giiven: 

We confidently assert that the name Jehovah is never applied in 
Scripture to any but the Father* It is for those who claim the 
reverse to give a text, and show its applicability to Jesus or 
anyone else than the Father • Here is a way to prove the matter 
conclusively - the New Testament writers quote much from the 
Old Testament; do they ever quote a passage in which the word 
Jehovah occurs and apply it to Jesus? We claim that they do not, . 
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On the contrary, ve will give one out of many similar 
quotations, in which it is clearly applied, not to Jesus, 
but to the Father. Psa* 110:1, "The Lord (Jehovah) said 
unto my Lord (adon - master) sit thou," etc. (Note care- 
fully the application of this by Jesus (Luke 20s41-44)f 
and by Peter* (Acts 2:54-36, and 53 •) This one text is 
sufficient until answered. If any one can twist it, we 
have others ready. 
Thus Pastor Russell acted and served as a witness of Jehovah. "(page 22) 

In reply to Russell's challenge I think it is only fair to point 
out that Trinitarians do believe that the name Jehovah applies to 
the Father in the New and Old Testament. But Trinitarians also 
believe the name Jehovah la applied to both Jesus Christ and to the 
Holy Spirit as well. 

So, there would be a problem if it could be clearly shown that 
the New Testament writers quoted an Old Testament passage where the 
name Jehovah occurs and they applied it to Christ. It is evident, 
then, there was reason for the New Vorld Bible Translation Committee 
to cover up the appearances of the sacred Tetragrammaton in the 19 
Hebrew versions it used in producing the New Vorld Translation that 
had reference to Jesua. This is especially reprehensible because the - 
Forward and the Appendix of the 1950 edition of the New World Trans- 
lation tell us it is giving us all 507 of the occurrences of the 
Tetragrammaton in these 19 Hebrew versions, when there are really more. 

It is interesting to note that the Watch tower Society is backing 
down from the position taken by Russell, Rutherford and recent 
publications (as late as 1959) a^d admitting that there are passages 
in the Old Testament quoted by Hew Testament writers and they apply 
the name Jehovah to Jesus. One surprising example is Romans 10:13f 
which says in the New World Translation: "For 'everyone who calls on 
the name of Jehovah will be saved. •** This, of course, is a quote 
from Joel 2:52 where the Tetragrammaton does occur in the Hebrew text. 
It is clear when the context is read (Romans 10:8-13) and considering 
who the ^hlm** of verse 11 is by comparison with Romans 9s33f that 
the One being spoken of in verses 11-15 is Jesus Christ. (Paraphrasing 
Faults words in verses 11-13 might help illustrate this; 'For the 
Scripture says: ' ^No one (Jew or Greek) who rests his faith on him 
( Jesus Christ) will be disappointed ." For there is no distinction 
between Jew and Greek | for there is the same Lord over all . who is 
rich to all those calling upon him. For " everyone who calls upon the 
name of the Lord (Greek: kyrics ) will be saved."' Not only is Paul 
telling us about salvation by confessing Jesus as Lord and beli5eving 
that He was resurrected^ but Paul is telling us that salvation is 
open to all, Jewish or not.) For decades this thought from Romans 
10:13 has been used by Jehovah's Witnesses with application not to 
the Son, but to the Father. For example, the statement that appears 
in the December 8, 1962 Awake I Is typical: "In Romans 10:15 the 
statement is miade that 'everyone who calls on the name of Jehovah 
will be saved.' No mention is made of Jesus in this verse, yet in 
John 5:16 belief in Jesus is stressed for salvat ion. •'(page 28) 
Even today the majority of times this verse is used in meetings of 
Jehovah's Witnesses the application is made to the Father. This 
despite the admission in the May 1, 1978 Vatchtower (page 12); "There 
are verses in the Hebrew Scriptures about Jehovah that are quoted in 
the 'New Testament' in a context speaking about the Son. (Isa. 40:5 * 
Matt. 5:5 - John 1:23; Joel 2:32 -^Rom. 10:15i Ps. 45:6, 7 - Heb. 1:8^ 9)-" 
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Considering this shift of position from the dogmatic statements of 
Russell and Rutherford I would like to ask the following questions • 
If Romans 10:15 is now admitted to be speaking about the Son, applying 
the name Jehovah to Him, why is the Society reluctant to admit to a 
similar situation with regard to Hebrews 1:10 and 1 Peter 2:5? Especially 
as the Greek text of Hebrews 1:10 and 1 Peter 2:5 practically matches 
the respective Septuagint passages. Psalm 102:25 and Psalm 54:8? 
(And these are not the only examples of "verses In the Hebrew Scriptures 
about Jehovah that are quoted in the 'New Testament' in a context 
speaking about the Son,** Two books are recommended to prove this point* 
One is entitled Jesus of Nazareth ^ Who Is He? by Arthur Wallis^ printed 
by Christian Literature Crusade, Fort Washington, Pennsylvania 19034# 
This publication is only 55 pages In length, but it contains some 
powerful evidences to prove Christ's Deity, The other book that I would 
recommend on this point la by Robert A. Morey and was only published 
this year. It has more evidence that Jesus is called Jehovah in the 
New Testament, Morey »s book is entitled How to Answer a Jehovah's 
Witness , and is published by Bethany Fellowship of Minneapolis, Minnesota. 
I would particularly recominend reading the chapter "Is Jesus Christ THVH?") 

That May 1^ 1978 Watchtower also acknowledged that Hebrews 1:8, 9 
(quoted from Psalm 45:6, 7) falls into the same category of Old Testament 
passages about Jehovah applied to the Son in the New Testament, If we 
accept that to be true (and most Bible scholars do accept that), that 
makes 5 quotations in Hebrews chapter 1 alone applying Old Testament 
references about Jehovah to Jesus » In Hebrews 1:6 the "him" that all 
the angels of God must worship is Jehovah in the Old Testament sources 
(Psalm 97:7 - IiXX} Deuteronomy 32s 45 - LXX, also in the Deuteronomy 
Bead Sea Scroll)* Hebrews 1:8, 9 is translated in many versions: "Your 
throne, God, is forever," Barnes ' Notes on the New Testament in 
commenting on this verse points out that Greek grammar would indicate 
the phrase in question is addressed to God, And then, of course, there 
is Hebrews 1:10-12* I point out these 5 passages in Hebrews chapter 
1 to illustrate how without hesitation the writer of Hebrews can use 
Old Testament statements about Jehovah and apply them to Christ, This 
he did to Jewish Christians who were, no doubt, very familiar with these 
passages « The writer's aim was to strenghen these Jewish believers and 
give comfort from ridicule from Jewish non-believers. Would there be 
much comfort from these Old Testament passages establlsing Christ's 
supremacy over the angels if they really weren't valid quotations? Besides 
these 5 quotations, many Bible scholars and linguists see further 
evidence of the Deity of Christ in Hebrews 1i1*4f especially verse ?♦ 
Many Bible versions point out that the Son "is the radiance of God's 
glory", like the New International Version . (The Kingdom Interlinear 
Translation gives the reading "beaming forth from" for the Greek word 
translated "radiance" in the NIV ). The book I mentioned above - Jesus of 
Nazareth - Vho Is He? - gives a very good explanation of the significance 
of that on pages 45 and 46. To say that the Son is *the exact representation 
of the Father's very being' like the impress made by a seal on wax and to 
say that he * sustains all things by his word of power' give strong 
testimony to Christ's Deity. 

If one takes the time to read the 2 books mentioned above and to 
see how the name Jehovah is applied to the Son in the New Testament 
some more q^uestions arise. How could the Watch tower Society, as late 
as 1939f maintain the opposite? True, they seem to be changing now some. 



To: 

Vatchtower Bible and Tract Society of Uev York, Inc. Page 6 

EP;ESA 

but why did it take so long? By 1959 nearly all the New World Translation 
had been produced ♦ Considering the evidence in Moray's and Wallis* books 
and comparing the margin references of the original large-print edition 
it is plain the facts could not have escaped their notice. To try to 
explain it by using Russell's "exception" ("although it may be applied 
to his special messengers vhlle they are speaking or acting represent- 
atively in his name " - emphasis mine) would make the other statements 
by Russell and Rutherford meaningless. 

The May 1, 1978 Watchtower explains the use of the name Jehovah for 
the Son this way: "This is understandable, for Jesus was the Father's 
foremost representative. In fact, in a similar way even an angel was 
spoken of as if he were Jehovah, because he was serving for Jehovah 
in a representative capacity. (Gen. 18:1-33)" (page 12). However, in 
these several verses where the New Testament writers apply Old Testament 
passages about Jehovah to Jesus, is there any official appearance 
to provide some message from God? True, Christ did become man, but 
these verses (like Romans 10;13» Hebrews 1:6, 8, 9f 10-12, 1 Peter 2:3) 
are not speaking of his appearing as the Father's representative. They 
are just passages about Jehovah applied to Jesus (and many of them were 
written and applied to Him after He ascended to heaven). Arthur Wallis 
and Robert A. Morey, in the books mentioned above give a good defense 
of orthodox Christianity's understanding of these appearances of the 
angel or messenger of Jehovah who is called Jehovah. Space does not 
permit my presenting their entire argument, but I would like to quote 
a small part of Wallis' explanation; (speaking of the people who testified 
after these appearances that they had seen God) "They testified to their 
conviction, and Scripture endorses but does not ex:plain their testimony. 
Some believed that they would die, and were surprised that they lived. 
Their relief when they were spared did not remove their perplexity 
as to how it was they could see Him and live. If they did not truly 
see God why does Script tire imply that they did? If they did see God 
why did they not die according to Exodus 33:20? . . . Why did this 
angel command Hoses and Joshua to take their shoes from off their feet? 
Why did he receive worship (Joshua 5i14)t whereas, when the apostle 
John fell down before an angel to worship him he was told, 'See thou 
do it not , . • worship God*? (Revelation 19s10) 

•'The person of Jesus who is the Christ provides the only solution to 
this enigma of the seeming appearances of God in the Old Testament in 
the person of this mysterious angel of the covenant. He it was who, being 
'in the beginning with God' (John 1:2), shared his glory before the 
universe existed. (John 17:5) If this angel of Jehovah (or angel of the 
covenant) was God's Son, then one thing is clear: the manifestation of 
the Son is presented in the Old Testament Scriptures as a manifestation 
of God, and explains why in the New Testament Jesus declared 'He that 
hath seen me hath seen the Father' (John 14: 9) • • • This would also 
explain such a verse as Malachi 3:1, 'The Lord, whom ye seek, shall 
suddenly come to his temple;' - who could this be but Jehovah? But 
the prophet continues, 'even the angel of the covenant, whom ye delight 
in*. Ve thus conclude that though no mortal eye has gased or can gaze 
on Cod the Father, yet in the person of his Son, who is the very image 
of his substance, men have truly seen God." Jesus of Nazareth - Who Is 
He?, pages 12, 13. This may oound strange, but in view of the principle 
stated at Matthew 19:26 we need to be careful in what we say God cannot do* 

I feel the evidence supports the conclusion that the Watchtower Society 
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was not honest in using the 19 Hebrew versions as sources to support 
their using the name Jehovah in the New Testament* To avoid an 
embarrassing situation they covered up some occurrences of the sacred 
Tetragrammaton in these 19 Hebrew versions, while claiming to give us 
all of them, so as not to contradict other statements in the 
Society* s literature about the propriety of applying the name Jehovah 
to Jesus • I do not feel that I have distorted anything you said in 
the letter you mailed to the City Overseer in reply to n^ first 
questions, I am therefore making this letter public, along with 
a copy of my first letter to you (along with documentation). I do this 
with no malice towards you or the Watchtower Society* I bear the 
responsiblity for not ^making sure of all things, proving what is 
good.* (l Thessalonians 5:21) To other Witnesses who may read this 
letter I with love pray that you may now really *make sure of all 
things.* 

In order to show that this is not the only incident of lack of 
scholarly integrity by the Watchtower Society I will give two more 
brief examples. One involves the translation of John 14:14* and the 
other involves the use of a quotation of an eminent Bible scholar. 

Please look up John 14:14 i^ the Kingdom Interlinear ^ The Greek 
text of Wescott and Hort reads in the interlinear portions '•If ever 
anything you should ask me in the name of me this I shall do.** The 
right-hand column of the New World Translation reads: ''If you ask 
anything in my name, I will do it.** Notice that the word **me'* which 
occurs in the Wescott and Hort text is not translated in the New World 
Translation, Why was this done? The Society has not written anything 
on this subject, but one possible explanation they could give is that 
there is a textual problem with the word »*me** at John 14:14* Greek 
manuscripts that lean in the direction of the Received Text omit the 
word "me.** But many modem critical refined Greek texts of the New 
Testament, relying on the older manuscripts, do contain the word **me" 
here as, for example Wescott and Hort, and the United Bible Societies 
Greek Text (j edition, 1975) • But notice carefully the statement on 
page 9 of the KJns'dom Interlinear ; "The Greek text that we have used 
as the basis of our New World translation is the widely accepted 
Westcott and Hort text (1881 ), by reason of its admitted excellence* 
But we have also taken into consideration other texts, including that 
prepared by D, Eberhard Nestle and that compiled by the Spanish Jesuit 
scholar Jose Maria Bover and that by the other Jesuit scholar A* Merk. 
W here we have varied from the reading of the Westcott and Hort text t our 
footnotes show the basis for our preferred reading. We give some definite- 
ness to the back/rround for the renderings of our text by showing in our 
footnotes the most ancient manuscripts and versions U T>on which we call 
for support /' (emphasis mine") No footnote in any edition of the New 
World Translation gives any indication why the New World Translation 
left out the word "me" at John 14:14. The only way anyone would see 
the omission would be by carefully comparing the interlinear translation 
in the Kin/tdom Interlinear and comparing it with what appears in the 
right-hand column^ Would it not be embarrassing for the Watchtower Society 
to have to admit that we can ask Christ for things we desire and He would 
do it? That would be prayer to Christ. (This would not be the only example 
of the Scriptxires authorising us to pray to Chris t* Compare carefully 
Acts 7:59 and 1 Corinthians 1:2 in both the Kinf^dom Interlinear and the 
1971 large-print edition. Notice the footnote on Acts 7:59 in the 1971 
edition and how the same Greek word is used for "calling upon" in 
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both verses) • Whatever answer the Society might give on why it decided 
not to translate the word "me" from the Westcott and Hort text into the 
New World Translation it is clear they did not fulfill the statement 
made on page 9 of the Kingdom Interlinear providing some footnote to 
explain the departure from the Westcott and Hort Greek text, along with 
manuscript support. Is this honest scholarship? 

The noted Bible scholar the Society quoted was William Barclay. This 
was in the May 15, 1977 Watchtower , pages 519 and 320. Please look up 
the quotation in this Watchtower magazine and notice the ellipses In the 
quotation from Many Witnesses t One Lord (which is published by Baker 
Book House, Grand Rapids, Michigan). If someone takes the time to check 
what William Barclay actually wrote, checking just before and after the 
quotation made and reading what is ellipsed it is very clear Barclay 
is quoted out of context. The meaning given by the quotation in that 
Watchtower is opposite to what Barclay actually wrote. (The current price 
for Barclay's book is $2.95, which isn't very much to spend to confirm 
this for yourself). 

For other examples of dishonesty I would recommend the book: 
The Scholastic Dishonesty of the Watchtower . by Michael Van Buskirk. 
This can be ordered from CARIS, P. 0. Box 1783f Santa Ana, Calif. 92702. 
(Cttrrent price $1.35)« 

To Witnesses who may be reading this letter again I want to state that 
I am not pointing out these things in a spirit of hate, or to turn you 
away from Jehovah, My goal is to point out the folly of trusting in men, 
but to put your trust in Jehovah alone. (Psalm 1465 3-5* Micah 7:7) • Jesus 
Christ, who is called Jehovah in the Hew Testament, is "The Truth, "(John 
14$ 6) It is to Him we should go (John 6:66-69, Matthew 11:27-30). 



Sincerely 



hi^J-^'^^^'^^^''-'^'^ 



P^S* For any dociajnentation of the atove points or for a free cokt of 
my resignation letter please feel free to write me* 

I would also like to thank Mr. Rod Bias of Phoenix, Arizona for supplying 
me with the copies of the appearances of the Tetragrammaton in some of 
those Hebrew versions at Hebrews 1:10 and 1 Peter 2:5. It was Mr* Bias who 
took the time and effort to check out these sources in New York city. 
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TrpocTKuvT^adrrcoaav ccurv ttovtc^ ^yveXoi 
et do obeisance toward him all an^ela 

>i God. 

And toward indeed the angela 

^€Y£« . *0 TTOJQV ToCfq dyycAouc 

le is saying The (one) making the angela 

lUTou TTVcujicrra, kci toO^ ^Cijovpyouq 
>f him spirits, and the public workers 

TUToO trupoq <^X6ya' S Trp6<; St tov ulov 
>niira of fire ftame; toward but the Son 

'O 9p6vo^ aou 6 Sedq t\c tov aicova 
rbe throne of you the God into the age 

TOO a(c2ivo<;, Ka! ^ f>d&6o<; Tn<; EC^Ornioc 
fthe age. and the staff of the straighmess 

KiSScx; TT^i; Paori^ciaq atrroO. 9 i^ydrnKrac 
staff of the kingdom of him. Youtoved 
MKcnoovvnv Kai £|iicniaac dvoMtov 6ict 
ighteousaess and you hated lawlessness; tlirough 
oOto cxpiaev at 6 Seoc, 6 Bcoc crou, 
this anointed you the Gfod, the God ofyou» 

^cnc3V dYaXAidacwq irapd touc uetoyouc 
oU of exultation beside the partners 

C70O" 10 Kai f lu KCtt' dpxdc, 

£ you; and \ You according to beginnings, 

upic, Tfjv yfiv ieEMcAfcoaa*;, Kai ^pya tcov 
word, the earth you founded, and works of the 

tipKM aou clajv ol o6pavo'r 11 cQ>roi 
and! of you are the heavens; they 
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TToAa I oGnaovTai , 
will be made old, 
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6e 

but 

as 

Kai 
and 



dTTcXoCvrai, 
ill destroy Uiemselves, 

S\a\iiyti<;' 
?u are remaining through 

l^idricv 

ater garment 

<jtl irepiPoXaiov iXiCci*; ovrouc, 

s if thing thrown about you will wrap up them; 

<; iMdriov Kai dX^aynaovrai • crO 
» outer garment and they will be altered; you 

t 6 oCrrd*; tt, Kai Td £tti aoo ouk 
it the Tery <one) are, and the years of you not 

:>Ci40vatvA 
ill leave out J 

13 iTpo^ Tfva Bi TQv dyycXcov 

Toward which one but of the angels 
cTpriKcv TTOTt Kd6ou ^k Scfiav 

iS he said sometime Sit you out of right (parts] 

OU €c5 fiv 66 Tou^ t)fipoOc 

am untU likely I might put th« enemlefl 
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let all God's angels 
worship him." 

7 Also, with refer- 
ence to the angels he 
says: "And he makes 
his angels spirits, and 
his public servants a 
flame of Are." 8 But 
with reference to the 
Son: "God is your 
throne . forever, and 
[the] scepter of your 
Iclngdom is the scep- 
ter of uprightness. 
9 You loved righteous- 
ness, and you hated 
lawlessness. That is 
why God, your God, 
anointed you with 
[the] oil of exultation 
more than your part* 
ners." 10 And: *'You 
at [the] beginning, O 
Lord, laid the foun- 
dations of the earth 
itself, and the heav- 
ens are [the] works 
of your hands. 11 They 
themselves will per- 
ish, but you yourself 
are to remain contin- 
ually; and just like 
an outer garment 
they will all grow old, 
12 and you will wrap 
them up Just as a 
cloak, as an outer 
garment; and they 
will be changed, but 
you are the same, 
and your years will 
never run out." 

13 But with refer- 
ence to which one of 
the angels has he 
ever said: "Sit at my 
right hand, until Z 
place your enemies 
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At rip.ipai, flOV OKTCt CTKia CK.^X^^U^UK, *vy./- -- ^njO- 



rj]V Siojv, OTI Katpo^ rov oucTCtp^o-ai avr^v, ota rjKit Koipd^. 
■'Ort €vB6K7j(Tav ol Sovkoi trov rovs Xldovs avnjs, kcu rhv }(pvy 
al-ri)^ olnTeip-qaova-u Kat ^o^rjBiqfTovTai ra I6vti to qvojiol 
aov Kvptc, Kai Trdvre^ oi /JoctXa? rrjv Sofay crov. 

*OtI 0tK080/1^0-€t KvptOS T^ SlWV, Kol 6if>6l^€Tai iv tJ 

B6^ avTOv. *EW/8X«^€V ivl riiv Trpoo-cvx^v t<uf rairtivutv^ 
KOi ovK i$ovS€vta<T€ rT]v Shp-iv avrwy, Tpa<f>T^m avTTf itq 
ycvcav hipav, koX Xaos o KTiio/i.€VOS atvia'€L rov Kvpiov* ^Ort 
f^cVui^cv cf vi^ovs dyCov avrov, Kvptos cf ovpavov iwi t^v 
vtJv €5r€)8Xc^€, rov aKOvaau rov (jrcyay/iov roii/ ir€wc8i7/ACvti)v, 
70V \io-ai rov^ vlovs rCtv riOavarwfxivdiV, rov dyayyctAat cv 
2tuiv TO ovofj-a KvpLOVt koX rrjv atpeo'w avrov €V 'Icpouo-oXiJ/xv 
cV Tw crvvavByjvai Aaovs iirtToatrro, Kai (Sacrtktis rov Bov\€V€iV 
Tu> Kvpco). 

* 'A7r€*cpt%7 aiTuJ Iv oSui la^o^ avrov, rrjv oXiyorrp'a Twy 
ijpi€pwv ftov dvdyy€tX6v pLOC fMr} arnvftyiys fie iv fip.iju fffitpwv 
pLOv, iv ycvca y€V€iay ra irt} crov, TKar dpx^^ r^v yv^ <^ 
Ki'pic ctfc/A^XiWa?, Kol tpya rwv x^H^*^^ ^ov ctVlv ot oipavoL 
AiTol drroXovvrait <rv Sc Sta/xcVct?- Kai rrdvrt^ w^ Ipidrtov 
7raXaL(j)6'q0-ovrai, Kai oMrct Ttpi^oXaiov eA.t'f€t? atrov?, Kat 
aXXayi]<Tovrai, 2v 8c 6 avros ct, Kat Ta irrj aov ovk CKXti- 
CoixTLvj 01 viol r(i)V SouAtiiV trov KaracTKr^vuxTOViTt, Koi ro 
cTTTcpfta auTCuy €t9 TOV attova KaTCvdvv^*Jo'€rat, 

[102 (103) Tai AavtS. 

EiXoyct 17 ^Xn M<^^ '^'^^ KvpLOVt 'fai Trarra ra cvto5 fiov 

2 TO oi'o/^ta TO ay tov auToG. EuXoyct 17 ^^XTf M*^^ ^ov Krpiov, 

3 Kol pLT) €7n\av6dvov Trdcra^ ras atvcVcis avrotJ* Tov cvtXaTCv- 
OKra rciaats rats uvo/xiat? rrov, tov uopL€VOV Tracra^ ra^ voo*ovs 

4 croVf TOV X.vrpoi'pi€Vov iK <f>6opa^ t^v ^wqv orov, rov o-tc- 

5 daj ovvra o^€ ^v cAcct Kai oiKTipftot?, tov ipLmwktoyra iv dya- 
^ots r^v iiriOvpLLav (TOv dvaKaiviaOi^<T€rai a)S dcrov 17 vcon;? 
o-ov. 

6 IIoiojv cXcTj/ioovvas 6 Kvptos, Kat Kpma irao-i T0?5 dBiKOV" 

7 ,acVoi5. *Eyvwpto-€ TttS oSovs avTOv Tu* Moivonj, roU vloU 
'S 'I(7pa^X ra 6€\T]pi,ara avrov, OlKTippntyv kol €\€ripiu>v o Ku- 
3 pcos, paKp66vp.o% Kttl troXvcXco?. Olk cts tcXos opywftyo-crai, 

10 oicc CIS TOV atwva /AT^vtcu Ou Kara ra% d/xaprta^ 17/xajv cVot- 

J^rcv ^^^rv, ov8c Kara tol? dvo/txias 17/iwv dvraTrcScaKtv . t^/xiv. 
i I Ort Kara to vxpo^ rov ovpavov diro rrjs 7^9, iKparacuxTt 
1*- Ktpto? TO cXcos avTov cVt TOV? <fioPovpL€vov<; avrov, KaOocrov 

'^•c^ovatv dvaroXai utto Bv(rp.u)V, ip.dKpvv€v d<j> '^p^Ctv Ta? 
1 3 J I o/xi'as y/p.wv. Kaficj? otKTCtpct irar^p ViOi'9, wKr€Lpiq(r€ 
*4 Ki^Ao? TOi's <f>of3ovpLit'ov^ avrov, ''On a^ros cyvw ro trXdtrpLa 

V^'^v /xvyjcrftyn on ;;(oi)s ia-pitv. 
*■•> ^ AtfiptiiTTost (iKrcl ;(opTos at 17/xcpat avrov, uktci dvaos tov 
: ^ '^/pou ovTws c^avflrjo-ci. "On 7rv€v/ia Si^Xdev iv airw, Kat 
' ^i^X VTTotpf €1, Kat OVK cTTiyvtio-crat en tov tottov avrov. To 

^ cXco? tov Kvpiov dTTO TOV atwvos Kai ?<i>s tov aifivo5 iirl 



Psalms CL 14— CIL 17. 

sTialt arise, and have mercy upon Sion : for 
t^ is time to have mercy upon her, for the 
set time is come. **For thy aerraQts liare 
taken pleasure in her stones, and they aball 
pity her dust. **So the DStions shall 
fear thy name, O Lord, and all kiugs thy 

** J^or the Lord shall build up Sion» ^ and 
shall appear in his glory. '/ He has had 
regard to the nrayer of the lowly, and has 
not despised their petition. ^ Let this be 
written for another generation; and the 
people that shall be created shall praise the 
Lord. i'For he has looked out from the 
height of his sanctuary; the Lord looked 
upon the earth from heaven ; ^ to hear the 
groaning of the fettered ones, to loosen the 
sons of the slain; *^to proclaim the name 
of the Lord in Sion, and his praiae m 
Jerusalem; ^when the people are gathered 
together, and the kings, to serre the Lord. 

^Be answered him in the way of liis 
strength: tell me the fewness of my days. 
*^Xake me not away in the midst of my 
day%; thy rears are Y through all generations. 
^In the « beginning thou, O Lord, didst 
lay the foundation of the earth; and the 
heavens are the works of thine iiands. 
^Xhey shall perish, but thou remaineit: 
and thii/ all shall wax old as a garment ; 
and as a vesture shalt thou fold tbem, and 
they shall be changed. -*' But thou art tl'.e 
same, and thy years shall not fail. '-^The 
children of thjr serrants shall dwell 
securely, and their seed shall > prosper for 
ever. 

A Psalm of Barid. 

Bless the Lord, O my soul; and all (hat 
w within me^ bless his holy name. 'Bless 
the Lord. O mj soul, and forget not all his 
"praises : 'who forgires all thy tran^gresnons, 
who heals all thy diseases; ^who redeems 
thy life from corruption \ who crowns thee 
with mercy and compassion ; * who satisfies 
thy desire with good things: jo that thy 
youth shall be renewed like that of the 
eagl**. 

«» The Lord executes mercy and judgment 
for all that are injured- *He made known 
his ways to Moses, his will to thu children 
of Israel. 'The Lord is cona passionate and 
pitiful, long-sutTenn?, and lull of mercy. 
*He will not be always angry; neither will 
he be wrathful for ever. ^He has not 
dealt with us according to our^ sins, nor 
recompensed us according to our iniquities. 
u For as the heaven is high above the eirtli* 
the Lord has so increased hia mercy to- 
ward them that fear him- ^-As far aa the 
east is from the we^t, so far has he removed 
our transgressions from us. *^ As a I'atiier 
pities hU children, the Lord pities them 
that fear him- " For he knows our frame ; 
remerrber that we ire duit. 

^^As for man, his days are as griss; a$ 
a flower of the field, so shaU he tlourtsh. 
i< For the wind passes over it, and it shall 
not be ; and it shall know its place no more. 
i7But the mercy of the Lord u from ^.-eiie* 
ration to generation upon them tuat fear 
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P,ALi.s XXXII. 6-XXXIII. M. 

moutK . ' >\°?,,f;?^^;* i^ys up tb6 deeps 
sea as tn » bottle ;vno ^^J" »^^^ f^^^ the « 

??* *^*I^^t^>* The Lord frustratef 
Krseirrf*U.e na?o'n,- he bring, t. 

feh^u^^offi^^S^ 
tl^n'to ffenerauoD. " Blessed is the cat 
^ho.e d od S the Lord ;. the people wl 
he has cho^B for his own mheritance « 
lx)rd looks out of heareu ; he behold 
thelon^ofmen. " He looks from hif 
inhabitation on all the dweUer«f 
S^; u who fa.hioped their hearts^ 
^0 understands all their ^orks « 
is not fared by reason of a gj^at hoj 
a giant shaU not ^J dehTered by tl 
iie« of hi? strength. ^ »' A horse i» 

s^;t?; neither s&aU he be deUrerr 

ffreatness of his power, 
w Behold, the eyes of the Lo 

them that fear him, thpse that f 

XDcrcr ; "to deliver their. souls f 

and to keep them ab^^ in ^^;? 

soul waits on the Lord ; for ne 

»nd defender. -» For our heart 

in him, and we have hoped 

name. ^ Let thy mercy, 01k>j 

According as we hare hoped i 
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j4 P..j?m of PariA, -trhen 
countenance before Abi 
let him go, and he depari 
I TriU bless the Lord 

prnije shall be.P°°*'?^' 
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praise Biiaii 1^ '•^^•"""r- 
-Mt 6ou1 shall t boast h 
let the meek hear, and 
ye the Lord with me, • 
name together. , 

* 1 soueht the Lore 
hearkened to me, and f 
my * sojournings. * V 






Ooi 



■" "^•H^'Ss,^- 



Tht. thaY ^ft^ KcSjen'^l^^oilSot ^XarrWovra. na^h, AyaSov SuxH^/- 

•wait any good thing. Pause. 

iir^Tn* TP children, hear roe: lynJl team 
TouthTf^ofthlLird. >?nVbatinan« 
thcrTthat desires life. IotIm to .ee good 

dar^? » Keep thy to"f^.? ^^JpS^ "v 
thT lips ftom speaking guile. " Tiot at«y 

f^m evil, and do good : M«k peace, and pur. 

sue it. 



vpiov oiic 



yvSura-av <rov Avo kokov, ko* x*' . , 
XoX^eu i6kov. •EkkX.vov Air& kokov. k<u ^cyrov 
{ijnjow cv^v>7v. Kal iU^w aimfv. 
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;^r;av &xarw.K«l Ik *aaiv «5ru,. pva.rac atro.| 
•"^ArcraT eivaro. V<^pr«\5v ^on?po.. k^^ o. /..cro» 

IK OXTOV. 

g T« Aavi'S. 

a^Atov KvW,Tok ASiKoCrr^Is /i«, ■^oX^V^^aov toI« ^oX|; ! i ,Vf 

KXkoVu.v M*- cirov ri5 rt MOV. cr.T,p.a <.o^_ c; 
S^ ir^aov. Koi 5yy*>^os Kvpc'ov cK^Xf u.v avTovs. TcrA 

•EXe^o> a{Tots rayW V »" 7»<icrK0va-^ Kal ^fi^pa^ ^f _ 
ovO^avXXcjgcTU, a4TO«. Kal Iv rg ^ayc6t rcaoi.^at tv ai 

sL^ii.: ^,^^«,os Trrcxov «k X«.po. aT«p.u.rcpo,vax .ov. 

•Ava<rra^« ^r«p« 5StK0. & o^kV^kov, c'^p^- 
•Avrar^ScWiv ^t Troi^pi dm koX.v, .a. r''^ ^"J,> 

Vol ftaW^vov,. «■ v^oraV r^v ^•x^^H<'-. ^^^ 7 "^^'^5]. 

^M-«pov ofU ci.,p*W-v. i. .cve«>v Kac crKx6po.^H'- - 
fTairaro^Mijr. Kal Kar' «>oC «i.^pav ^a* . k^c <tx.-,,X . 

oT^TivtV-Tcrav. "E^.-pacrdv /xe. l^c;.vKr,pcc.a. m* Z^- 
pMT/tov, Ii3pv,«av iir' t^i tous oSo»Ta5 avTu.v. 

KtVtcx,}r«fc.5,^3; droKaT<icrT,aov r^v i^V)" >^<'- Jj" „ 
KaKov-pyiaj ai-riv. A,ri Xcovrw ■rrtvj.ovcr,^ l^ov. _^ EfoMf 
T^o^a^ 0-0. Kol fv iK^V^la ^oXXj,. «V Xa.. /3apc. aaccru 

McWavT K«l S«iv*,5o;^c5d.<>eaXMO«. Ot. ^^J (^"J'',;: 
iX<a[^, Kol tr'lm SdXovs SuXoyL^rt^Kac *,.Xa.| 
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from one's labor, saying: "Look! The best 
thing that I myself have seen, which is 
pretty, is that one should eat and drink 
and see good for all his hard work with 
which he works hard under the sun for 
the number of the days of his life that the 
true God has given him, for that is his 
portion." — Eccl. 5:18. 

Commenting on the good effect this has 
upon the individual, Solomon states: "Also 
every man to whom the true God has given 
riches and material possessions, he has 
even empowered him to eat from it and to 
carry off his portion and to rejoice in his 
hard work. This is the gift of God. For 
not often will he remember the days of 
his life, because the true God is preoccupy- 
ing him with the rejoicing of his heart" 
—Eccl. 5:19, 20. 

The man who recognizes his prosperity 
as a gift from God will not hoard riches 



but will use them to bring joy to others. 
Such a man has a balanced view of his 
possessions because of allowing himself to 
be guided by godly wisdom. Therefore, he 
gets personal enjoyment from what he has. 
Jehovah God has empowered him to find 
pleasure in food and drink in the sense 
that he grants the individual the wisdom 
to use material things properly. At the 
same time such an individual is not un- 
duly concerning himself with the brevity 
of life and its problems and uncertainties. 
No, he is getting so much enjoyment from 
doing good in his life that the negative 
aspects do not dominate his thinking. He 
is joyful at heart 

Surely one's striving to get wholesome 
enjoyment in life is the wise course. It 
shields one from the disappointment ex- 
perienced by those whose life is fully oc- 
cupied by materialistic pursuits. 
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• In John 1:1 the term ''god" is applied to both 
the Father and the Son, the Word. But in the 
Greek text the word for "god'* itheos) is written 
differently in these two instances. Why? What 
does It mean? 

To a person unfamiliar with the Greek lan- 
guage it might seem that there is a significance 
indicated by the fact that first the word is 
spelled theo7v and next theo^. But the difference 
is simply a matter of complying with the Greek 
grammatical case used. 

John 1:1 reads: ''In [the] beginning the Word 
was, and the Word was with God hov dtiv, lit- 
erally^ the god], and the Word was a god 

Greek has five cases— nominative, genitive, 
dative, accusative and vocative. How a word Is 
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spelled can vary depending on the case in which 
it is used. Take, as an example, the definite 
article "the/' In the masculine gender "the** is 
respectively written in the first four of these 
cases: 6, xou, 1:$, x4v, in the singular number. 

Similarly^ in John 1:1 the word ifteos is 
spelled in accord with the particular case being 
employed. In the first instance ("the Word was 
with God") it is in the accusative case and 
thus is spelled fteov. But in the second occur- 
rence it is in the nominative case^ and so It is 
spelled ^th%. The spelling of theos does not of 
itself indicate the person or position of the one 
d^ignated, as 2 Corinthians 4:4, 6 illustrates. 
In verse four Satan is identified as fleftg, *^e 
god of this system of things," and in verse six 
the Creator is designated tei?. The spelling is 
theo^ in both verses, for the nominative case is 
used in each. So the fact that theo^ is spelled 
differently In its two occurrences in John 1:1 
does not show any difference in meaning; *'god" 
Is the meaning in both instances. 

What is interesting is that in John 1:1 the 
definite article 6 [fto] is not used in front of 
tAeos when applied to the Son, the Word. Re- 



garding this point the noted Bible translator 
William Barclay writes: 

"Now nonnally, except for special reasons, 
Greek nouns always have the definite article 
In front of them, . . , When a Greek noun has 
not got the article in front of It, it becomes 
rather a description than an identification^ and 
has the character of an adjective rather than 
of a noun. We can see exactly the same in 
English. If I say: 'James is the man*, then I 
Identify James with some definite man whom 
I have in mind; but, if I say: 'James is man'p 
then I am simply describing James as human, 
and the word man has become a description and 
not an identification. If John had said ho theos 
€n ho logos, using a definite article In front of 
both nouns, then he would definitely have iden* 
tifled the logos [the Word] with God, but be- 
cause he has no definite article In front of theos 
It becomes a description, and more of an ad- 
jective than a noun. The translation then be- 
comes, to put it rather clumsily, The Word was 
in the same class as God, belonged to the same 
order of being as God\ . , • John is not here 
identifying the Word with God* To put It very 



simply, he does not say that Jesus was God." 
—Many Witnesses, One Lord (1963), pages 23> 
24. 

Hence, In both their translations Dr. Edgar J- 
Goodspeed and Dr. James Moflatt render the 
phrase as, "the Word [or Logos] was divine/* 
This reflects the fine distinction in wording that 
the apostle John used, a distinction that accords 
with the fact that Jesus was not equal in power 
and eternity with the Father but was the ere- 
ated Son of the Father. (1 Cor. 11:3) The New 
World Translation accurately renders the verse: 
'In [the] beginning the Word was, and the 
Word was with God, and the Word was a god*" 



*t;fatchtoweb'* studies fob the weeks 

June 19: The "Tree" Whose Fall Shocks the 

World, Page 300. Songs to Be Used: 1, 3. 
June 26: Get Out from Under That "Pretty'^ 

Tree!, fl-20. Page 306. Songs to Be Used: 

80, 27, 
July 3: Get Out from Under That "Pretty** 

T^ee!, !21-40. Page 310. Songs to Be Used: 



miim MB 





The above is a chapter title in 

the new 192-page book Your 

Youth — Getting the Best out of 

If. Other chapters are "Does 

Sexual Morality Make Sense?" 

"Can You Succeed in Marriage?" 

and "How Do you View Material 

Possessions?" 

This book can be a real lielp to 
young people to get the most from 
their youth. Send only 25 cents (U.S.), 
postpaid. 



WATCHTOIVER 117 ADAMS ST. BROOKLTK, N.T. 11201 

Please send the hardbotind book Your Youthr-^etting tho Best out of It. I enclose 2Sc (U.S.). 



Name 



Number and Street 

or Route and Box m..„...m.«...hw.i 



aty ...„„„.. «.....„.„„„-..-n....- state 

320 



»» At* ■ 1 1«*4 ^*«>l*ti M 



.M».^.»... Zip Code ...-. — 

THE WATCHTOWER«»AIAY 15, 1977 



2t Many Witnesses, One Lord 

ates within it. But they were also deeply impressed by the 
dependibilicy of the universe, by the fact that this is a 
reliable universe with a pattern and a plan in it, in which 
all things follow in their appointed order and in which a 
cause always produces the same effect. So they asked, what 
keeps the stars in their courses, what makes the sun rise 
and set, what brings back the seasons in their appointed 
order, what is it that puts mind into man? Their answer 
was that this is :he work of the Logos, the mind of God 
operating in the world. So then to call Jesus the Logos is to 
say that he is the mind of God, become a flesh and blood 
human creature. It is as if John said: Tor centuries you 
have been speak.ng and thinking about the Logos, the 
mind of Cod, and you have been tracing the Logos in the 
structure of the universe. If you want to see the mind of 
God full displayed. look at Jesus/ 

id) One final piece has to be fitted into the pattern* 
Almost at the same time as Jesus and Paul there lived in 
Alexandria a great Jewish thinker called Philo; he-knew 
Jewish thought and he knew Greek thought as no one else 
has ever known both. He was the bridge between them. 
In his voluminous works there are no fewer than six 
hundred references to the Logos, and basically they all 
have the same essential thought God is high and lifted up, 
utterly transcendent. He cannot himself communicate di- 
rectly with sinful man. His means of communication, his 
liaison with the %vorld is the Logos, The Father, who has 
begotten all things, granted as his choicest privilege to the 
chief messenger and most august Logos that he should 
stand in the midst between the created and the Creator/ 
So to say that Jesus is the Logos is to say that he is God's 
supreme means of communication with men. 

So then all these lines converge on the one thought that 
the Logos, w ith its double meaning of word and reason, is 
the expression of the mind of God, and the power of God 
in action. In Jesus we see in human action the mind of 
Cod. 
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Let us now turn to the Prologue, the fti'st i8 verses of the 
Fourth Gospel to see w^hat John has to say about Jesus as 
the Logos. We find that he has five things to say. 

I, He tells us what Jesus personally was. He begins with 
a brief statement which provides the translator with a 
problem not far from insoluble in the English language. 
' The Word', ^^v yn rh^ xv ^nH fh^ r<;v, \x^^ nnci' 
(John M), Moffatt is one of the few modern translator s 
who dare to depart from that renderln^g. The Logos', he 
t ranslates, 'was divine/ In a matter like this we cannot do 
other tKan go to the Greek, which is iheos en ho logos. 
Theos is the Greek for God, en for was, ho for the. logos 
for worcf. (Xow normally, except for special reasons, Greek 
nouns always have the definite ariicle in front of them. 
and we can see at once here that iheos the noun for God 
has not got the denniie article in front of it > When a Greek 
noun has not got the article in front of it, it becomes rather 
a description than an identification, and has the character 
of an adjective rather than of a noun. U'e can see exactly 
the same in English. If I say: 'James is the man\ then I 
identify James with some definite man whom t have in 
mind; but, if I say : 'James is man\ then I am simply de- 
scribing James as human, and the word man has become 
a description and not an identification. If John had said 
ho thcos en ho logos, using a definite article in front of 
both nouns, then he would definitely have identified the 
logos with God, but because he has no definite article in 
front of theos it becomes a description, and more of an 
adjective than a noun. The translation then beconies, to 
put it rather clumsily. The Word was in the same class 
as God, belonged to the same order of being as God'. Jhs^ 
only modem translator vsho f airly and s ^uare b'^-'^^^^^-^ ^ 
problem is Kenneth W uest, who hasj_The^l ord ^^a5 as to 
his essence essential deity.' But it is here that the NEB has 
brilliantly solved the problem wi th the absolutely accurate^ 
rendering : 'What Goo was thTWord was, 

John is not here identifying the Word with God- To put 
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it ver>^ simpl\\ he does not say that Jesus was GodJWhat 
he does say is that no human description of fcsus can be 



adequate, and that Jesus, however you are go in g to defin e 
it> must be described in terms of God. 'I know men/ sa ij 
Napoleon, *and Tesus Christ is more than a man / 

But no sooner has John presented us with a problem in 
translation than he presents us with a problem in theolog>\ 
in the beginning', he says, 'was the Word/ 'He was in the 
beginning with God' (John m, 2), Here we come upon the 
doctrine which is known as the doctrine of the pre-exist- 
ence of the Word, or the pre-existence of the Son, There is 
no more difficult doctrine to understand in all theological 
thinking. It quite clearly cannot mean that this flesh and 
blood man Jesus existed before the creation of the world. 
What then does it mean? 

We do not say that in what follows there is anything 
like a full account of the meaning of the pre^existence of 
the Son or of the Word, but, whatever else that doctrine 
m.iy or may not mean, it does mean this. Let us remind 
o urselves what lohn basically means when he calle d Jesus 
t he Word: he meant _r har in Iesns. we see pertectly d is- 
played in hun-^an form the mind oF Cod . To put it at i ts 
v ery simplest, he meant that God ^ s like [csus. This means 
that, w^hep \\e ^pp Jpsus feeding the hun p; ry and healing the 
sick and being the friend of outcasts and p inner s, when w e 
see Jesus dyin£ on the Cross, we can say : 'God is like that / 
Now, if we go on to spea k of the pre -cxistence_QfjLhe 
LOjOS, one thing at tea sttha t we must mean is that Cod 
was ahvays like tha t._The mind oF Cod , thp attitude nf 
God towards men, was always from all eternity to al l 
e ternity that which we see in [esus . 

To grasp this is of the most crucial importance. There 
arc certain ways of speaking about Jesus which imply, or 
even come near to stating, that Jesus did something to 
change the attitude of God to men, that somehow Jesus 
changed God's wrath into love, that somehow Jesus per- 
suaded God to hold his hand and to pacify his anger and 
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to withhold his judgment of condemnation, that, to put it 
very audely, Jesus by his sufferings and his death bought 
off God. It is perfealy possible to speak in such a way as 
to leave an impression of an opposition and a contrast be- 
tween Jesus and God. Jesus is presented as forgiving love; 
God is presented as awful holiness; and Jesus is depicted as 
winning forgiveness for men from God. 

But, if we i nsis t that the LoQos was in the beginning an d 
before i he_be^ innin g, it means veixs^ '^P^y ^^^^ God was 
always like J esus_and_ alvvays w ill be, and that [esus did not 
co me to cha n£e_th<Lattit ude of God to m en, but to show 
<] uite unmist ak ably what that attitude is and a lwa ys w asT' 

2. John goes on to tell us whdt Jesus did. 'All things 
were made by him, and without him was not anything 
made that was made* (John 1,3), The Word, the Son, Jesus 
is thus connected with the aeation of the world, which 
for a modern mind has always been a difficult idea, and 
yet an idea integral to NT thought, 'By him\ says Paul, 'all 
things were created, that are in heaven and that are in 
earth, visible and invisible' (Colossians m6). The %\Titer to 
the Hebrews speaks of the Son by whom God made the 
worlds (Hebrews r2). Paul speaks of the Lord Jesus Christ 
by whom are all things (I Corinthians 8.6). 

The connection of the Word, the Son, with creation was 
an idea which arose to combat a certain heresy which we 
shall meet again as we study other NT books. In the Graeco- 
Roman world there was a type of thought which goes by 
the general name of Gnosticism. Gnosticism sought to ex- 
plain the evil in the world by means of a thorough-going 
dualism. It said that from all ecemity there has been in the 
world two realities, Spirit, which is Cod, and matter Spirit 
and matter are coetemak Matter is the stuff, the raw 
material, out of which the world is made, and from the 
beginning matter is essentially flawed and imperfect. This 
is to say that the world is made out of bad stuff. Since 
matter is bad the God who is pure spirit cannot touch it. 
He therefore put out a series of aeons or emanations, each 



Theologians Stumble Over God's Name 



HOW could clergymen and theological au- 
thorities have stumbled over God's name? 

Firsts a major doctrinal mistake seems to 
have resulted from taking God's name out of 
the Bible, As was pointed out in the last articlep 
evidently "somewhere around the beginning of 
the second century" the divine name began to 
be replaced in the "New Testament" with 
"Lord" or "God/' This caused a problem of 
identification: Which Lord was meant? 

There are verses in the Hebrew Scriptures 
about Jehovah that are quoted in the "New 
Testament" in a context speaking about the 
Son. (Isa. 40:3— Matt 3:3— John lr23; Joel 2: 
32— Rom. 10:13; Ps. 45:6, 7— Heb, 1:8, 9) This 
Is understandable, for Jesus was the Father's 
foremost representative. In fact. In a similar 
way even an angel was spoken of as if he were 
Jehovah, because he was serving for Jehovah 
in a representative capacity, (Gen. 18:1-33) 
What, however, may have been the effect of 
removing God's name? 

The Journal of Biblical lAterature says: 

^*lii tnaiiy possoges wh^rt fh« p#riont of God of%4 
Christ wtro ct«arly dtstingii(shtibl«, tfi« removal of 
thi Tttragram muff hcivo cf«oted conflderobk ombl- 
gulty, , . « Okko tho confusion wot caused by the 
cliango In Iho divlno nam* in tho quotations, tho 
settio confusion spfoad to olhor parts of tho NT 
whofo <|tfofatrons wero not Envolvtd at alL" 

Apparently realizing that this could have 
contributed to the development of the Trinity 
doctrine, the article asks: 

^'Did such rostnicfuring of tho t«xl givo riso to tho 
laltf christofogkoi lobout tho nature of Chrlsll con- 
trovorsks within iho church, and wore tho NT passages 
invoKed In Iheto controversies idenHcat with those 
which In tho HT era apparcntEy cfcoted no problems 
at all? . . . Are [current chrlstotoglcoi] studies bosed 
on the NT teict as It appeared In the first century, or 
are they based on an altered text which represents 
a time In church history when the difference between 
God and Christ was confused In Ihe text ond blurred 
In the minds of churchmen?" 

So, removing God*s name from the **New 
Testament" could have aided later acceptance 
of the Trinity doctrine, which was not taught 
at all in the original Bible. 

For theologians^ a second stumbling block 
has to do with pronouncing the Name. It Is 
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written in Hebrew with four consonants, usual- 
ly transliterated YHWH or JHVH. In ancient 
Israel a person would learn the pronunciation 
as it came down from earlier times. But evi- 
dently at some point after 70 C.E, the exact 
pronunciation was lost. When later Jewish 
copyists put vowel markings with the conso- 
nants to aid the reader, they used signs for 
Adonay (Lord) and Elohim (God), leading to 
the form ''Jehovah." 

Many Hebrew scholars now favor the pro- 
nunciation *'Yahweh/' Yet no one today actually 
can say with certainty how Moses, for example, 
pronounced the divine name* 

In Vetus Teatamentum (Oct, 1962) Dn E, C, B. 
Maclaurin stated: "It should be repeated that 
there is no conclusive early evidence that the 
name was ever pronounced Yahweh but there 
is plenty of early evidence for Hu\ Yah, Yo-p 
Yau-, -yah and perhaps -yo/' Dr. M* Reisel, in 
The Mysterious Name of Y.H.WJI., said that 
the "vocalisation of the Tetragrammaton must 
originally have been Y*HukH or YaHuiH." 
Still, Canon D. D. Williams of Cambridge held 
that the "evidence indicates, nay almost proves, 
that Jahweh was not the true pronunciation of 
the Tetragrammaton, . . . The Name itself was 
probably JAHOH,"— Zeitsc/iri/« fur die alt' 
testamentische Wissensckaft, Vol, 54- 

Most languages have a customary way of 
spelling and pronouncing God's name, and it 
varies from language to language* In Italian 
it is Geova, in Fijian it is Jiova, and in Danish 
tlie name is Jehova* Why need anyone insist 
that all persons today should strive to imitate 
some ancient Hebrew pronunciation on which 
even authorities cannot agree? As the Tubingen 
professor Gustav Oehler said in a book after 
discussing various pronunciations: 

^'From ihii point onword I mo tho word iehovoh, 
becoifte, oi o mattet of foctf thit name ha% now be* 
come more noturafiied fn our vocabutanft and cannot 
bo supplanled, any more than it would be poisibto 
for the more correct Jarden to dlipliKO tho utual 
form Jordan." 

This Is a sensible view, lor it allows persons 
to use a widely known pronunciation that still 
clearly identifies the Creator and God who 
urges us to use his name, (Isa. 42:8; Rom. 10: 
13) Many theologians, though, have. Instead, 
chosen to quibble over technicalities and fallen 
into the trap of shunning God's name, 
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